1. 研究课题（中文）：

课题名称：自然的边疆——北美西部开发中人与环境关系的变迁

1）研究现状与选题的意义和价值：

A) 研究现状：

在美国和加拿大，西部史是一个永远年轻的课题，自著名史学家弗里德里克·特纳（F. Turner）草创边疆学派以来，西部史经历了一个从边疆史到西部地区史，再到新西部史的转变。沃尔特·韦布的《大草原》和《大边疆》开启了西部地区史的先河、从亨利·纳什·史密斯的《处女地》到波摩罗伊的《太平洋斜坡》标志着北美西部史学完成了从特纳的边疆史学到新西部史学的转变，所谓“新”之处，就是随着美国社会的转变，学者们用新的视角，新的观念去突破特纳的理论限制，重新定位和研究西部历史。

20世纪60年代，随着北美历史上第二次环境保护主义运动的兴起，历史学家们也开始从环境史的角度重新审查北美的西部开发。目前，国际上对于北美环境史的研究方兴未艾，涌现出了如唐纳德·沃斯特、威廉·克朗农、卡罗琳·默茜特、艾尔弗雷德·克罗斯比等无数著名的环境史家，从不同的侧面考察北美历史上人与自然环境的关系。

近几年来，随着我国西部大开发战略的提出，短短几年内，以美国西部开发为题的文章就达上百篇之多。然而，上述作品多为追赶一时之风潮匆匆而为之，高质量的文章并不多见。目前，对于北美环境史的研究在我国还刚刚起步，如青岛大学的侯文蕙教授、社科院世界史所的高国荣、北京大学的包茂宏教授等都在从事这方面的研究。但从总体上看，世界环境史是一片全新的研究领域，我们需要结合国内外环境伦理学、环境经济学等交叉学科的最新研究成果把我国的环境史的研究水平提高上去。

B) 选题的意义和价值：

北美西部开发中的环境问题是几千年来人与自然关系的一个缩影，通过研究北美这个个案，我们可以考察人类从破坏环境、征服自然到幡然醒悟、保护自然的变化历程，反思现代化发展与自然保护之间的辩证关系，并探讨其对于我国西部发展的借鉴和启示意义。目前，我国当前也正在积极推进西部开发的宏伟战略，为了保证这一伟大战略的成功，学习和借鉴历史上和其他国家边疆开发的经验是积极和有益的。北美人正是从西部开发的环境灾难中醒悟过来，开始采取保护措施的。环境资源如此优越的北美在短短几代人的时间内，就出现了空前的环境灾难，那环境与资源都大为脆弱的我国西部开发断然不能走北美那种先破坏、后治理的老路，而是应该从前者吸取经验教训，采取经济收益与环境保护并重的发展策略。
加拿大与美国在西部开发中有着几乎相同的经历，而且加拿大也常常从美国的西部开发中寻求经验和借鉴，在环境问题上也不例外。然而，与我国的情况相似，美国的环境史学家也同传统的西部史学家一样，不去考察加拿大问题，对北美这片大陆知之甚少。而且，从环境史的角度对比考察美加两国的西部开发，可以更深刻地认识特纳边疆理论的局限性，推动西部史研究的进一步深入和发展。

2）本课题研究的主要内容和重点难点，主要观点和创新之处，基本思路和方法

A) 本课题研究的主要内容和基本思路：

传统上，我们总是站在现代化和文明进步的角度观察北美西部开发，认为人类要发展，就得破坏环境，征服自然是人类成功的表现。然而，从环境史的角度来看，北美的西部开发却是十足的失败，在短短几代人的时间里，北美的自然环境发生了天翻地覆的变化：原来数以千万计的旅鸽、野牛、海狸相继濒临灭绝，大片的原始森林几乎消失殆尽，随之而来的就是土壤的盐碱化和水土的严重流失，新的物种不断入侵。结果，20世纪30年代的西部大草原的沙窝（Dust Bowl）为北美西部开发划上了永远的终结号。

本课题计划从环境史的角度探讨北美西部开发中人与环境关系的变迁，考察北美人环境观念的变化，西部开发对环境所造成的破坏，美国和加拿大环保政策的起源、内容和主要局限，并力图从环境史的角度重新评价北美西部开发的得失。具体来说，本课题主要包括如下几项内容：

第一，指导北美人西部开发的环境观及其演变。北美人的环境观念来自欧洲的传统文化，这是一种强势的人类中心主义自然观，它强调人与自然的绝对对立，认为人类可以认识、控制和驾驭自然，使之为人类的利益服务。美国和加拿大人的自然观念在继承了自希腊、罗马文明以来欧洲人的传统观念的基础上又增添了两项新内容：即前所未有的扩张性和浓厚的种族优越论的气息。

第二，将集中探讨在这种征服自然的观念指导下，北美几种典型的边疆开发形态，如毛皮边疆、方木边疆、畜牧业边疆、小麦边疆和矿业边疆中的人与自然关系，研究边疆开发所导致的环境的巨大变迁，评估这类活动所产生的生态影响，并进而指出：北美西部开发是在上述思想的指导下，征服自然环境和征服印第安人同步进行的一个历史过程。

第三部分将研究北美环境保护主义的渊源。自然资源的过快消耗和边疆消失的恐惧使一些有远见的北美人认识到了保护的重要性，与此同时西部开发所带来的环境灾难也触发了美国人和加拿大人的思考，导致了环境保护主义的逐渐兴起。本课题将在这一部分探索保护主义兴起的原因，分析以约翰·缪尔和吉福德·平肖为首的两派保护主义主张的异同和影响，勾勒国家公园、国家森林、国家历史纪念地等各项保护政策的形成过程和影响，评价美加环境保护政策的得失。

B) 本课题的研究方法和难点：
本课题将突破一些传统的政治史、外交史的框架，采用环境史的研究方法。就如同正统的政治史、19世纪后期的经济史和文化史分别从政治、经济和文化的角度考察历史问题一样，环境史不仅拓宽了历史研究的传统领域，而且是一种全新的研究视角。将北美西部开发放到人与环境关系的这一大背景中去考察和研究，我们就会对一些传统的问题得到完全不同的结论。

本课题还将采取多学科交叉的研究方法。研究环境史的问题不可避免地要涉及到与环境问题相关的其它边缘学科的知识，如环境哲学、环境伦理学、环境经济学、环境管理学和环境法学等。本课题将借鉴这些学科里面的最新研究成果，从环境史的角度宏观地考察北美西部开发所导致的环境的变迁，从而引发的人的环境观念的变迁以及相应的环境政策的制定等一系列问题，从而指出，无论政策如何变化，最根本的还是观念的变革，只有抛弃那种征服自然的陈腐观念，树立环境意识，环境保护才有望取得真正的成功。

第三，本课题还将采用比较分析的研究方法，加拿大与美国在西部发展中存在着极大的共性和一致性，加拿大西部开发略晚于美国，所以可以轻易地把美国的经验借鉴到自己的国家中，为我所用，当然在引入的过程中，也对美国的做法做出了许多修改。本课题将在研究的过程中比较美加的上述异同，分析它们在美加所产生的不同影响，并探讨导致这种差异的深层原因。

环境史问题涉及到环境伦理学、环境经济学、环境法学、历史地理学等多门学科，这就需要我们在研究中运用多学科综合比较的研究方法去进行研究，具体说来，本课题的主要难点表现为：1）如何比较北美人的环境观念同东方生态智慧以及和印第安人的生态观念之间的异同和优劣；2）如何恰当地评价各种环境保护主义理念；3）如何比较加拿大和美国的环境问题与环境政策。

C) 本课题的主要观点和创新之处：

除了运用环境史的研究视角重新评价西部开发外，本课题还有如下创新之处：一是北美西部开发史的终止时间问题，本课题将把20世纪30年代的沙尘暴作为西部开发终结的标志，因为19世纪末加拿大的开发才刚刚开始，而且一战和20年代是机械化开发西部草原的又一高潮，大危机和沙尘暴才把西部开发逼上了绝路。二是西方的基督教生态观念与东方生态智慧和印第安人的生态观念之间的优劣问题。近来，一些学者为了批判基督教为代表的人类中心主义环境观，片面夸大东方民族和印第安人与环境和谐的观念，殊不知，在基督教文化中也有保护主义的涓涓细流，在东方和印第安人的文化中也有许多破坏环境的做法。其三是一些历史问题和历史人物的评价问题，如《宅地法》的消极作用，老罗斯福在环境保护方面的作为等；其四，一些著名的环境主义者，如约翰·缪尔、吉福德·平肖、阿尔多·利奥波德的主要观点及其评价。

2. Research Proposal:

Nature’s Frontier: the Evolution of the Relations between Man and the Environment during the Western Exploitation Period of North America

Fu Chengshuang

I first ventured into the field of the history of Canadian West when I studied the Canadian Pacific Railway as a graduate student. I found that the field was most appealing and broad, so I read very extensively on the subject. My doctoral dissertation is on Canadian Western exploitation. In the research I found that the processes of the Western exploitation of Canada and America shared many similarities. One protruding problem both countries faced in the development of the West was environmental problem. Each step of westward expansion was accompanied by environmental destruction, sometimes even environmental disasters. From the day the white landed on the East Coast of North America, this process was repeated time and time again. However, environmental destruction is just one side of the story, and the other side is that during the process of environmental destruction, the Americans came to realize the importance of environmental preservation and set on the rail of environmental protection. In 2001 when I was enrolled as a post-doctoral student, I chose “Frontier exploitation and Environmental Destruction in America” as my research subject.
As we all know, in economic sense, North America’s Western exploitation was a great success: wilderness gave way to civilization; and the dried West was turned into a land of opportunity. Staple Economy, wheat king, cowboy and gold rush all became synonyms of American West. But in the sense of environmental history and the relations between man and the nature, Western exploitation was a complete failure. It seriously squandered the precious resources of the West and abetted many bad traits of Americans. It also led to serious environmental disasters. Millions of buffalos, beavers, and carrier pigeons disappeared in a short time, while new species invaded and greatly changed the natural environment of North American. The Dust Bowl of 1930s finally ended the myths of the West as a virgin land and a world garden. 
When I was working on my post-doctoral project, many questions came to my mind: when was the deadline of the Western exploitation of North America, it is F. Turner’s 1890s or the Dust Bowl of 1930s? What led North Americans to squander their environmental resources at pleases before the end of 19th century? And how had they changed the landscape of the nature in this process? Why Americans’ environmental ethics didn’t change much in the 2 centuries before 1890 while it changed radically decades after the disappearance of the frontier? What led to this great change? How had Canadians followed the footsteps of Americans to set up measures for environmental conservation? Under the great wave of China’s Western exploitation, what can we Chinese learn from the environmental lessons of North Americans’ Western exploitation? After my post-doctoral research, these questions were still lingering in my mind. And I began to think about two even greater questions: how had the relations between man and nature evolved in North America’s Western exploitation? How to evaluate the different environmental ethics of Christian culture, Oriental culture and American Indian culture? To answer these questions, I have tried my best to collect materials on North American environmental history and ecological theory. However, I am hindered by the paucity of related materials in Nankai University; I hope I will have the opportunity to access to the materials and the convenient internet resources of the Institute for International Research at Hopkins-Nanjing Center.
On the basis of my post-doctoral dissertation, this project would like to focus on the following major issues: first, the origination and main point of the white’s environmental ethics. North Americans’ environmental ethics originates from Christian theological environmental concept which believes the contradiction between man and the nature. In the Old Testament, God had given human beings the right to conquer and administer the nature. Some famous European thinkers, such as the philosopher, Sir Francis Bacon, and scientist, Sir Isaac Newton, further developed this concept of man conquering the nature. Later it developed into a kind of absolute anthropocentric environmental ethics. It believed that science and technology was omnipotent, and human beings could know, change and conquer the nature, as they wished. This environmental ethics were transferred to North America, mixed with the Puritanism of New England, and became the guiding thoughts of Western exploitation. According to the thoughts, the abundance of natural resources and the opportunities to success proved America’s exceptionalism; Americans are the People of God, and that Indians are savages; savage means wilderness, and wilderness is the enemy of civilization. So, with the false missionary sense of fighting against the wilderness, Western exploitation became an arrogant farce of the White conquering the nature and a tragedy of depriving the American Indians of their land and culture. 
The second part of this project will be a case study; it will study the destructive environmental effects of four kinds of key frontiers in Western exploitation, which is fur trade frontier, lumber frontier of the East, prairie frontier and the mining frontier of Rocky Mountains. The process of North America’s Western exploitation is a miniature of thousands years of relations between man and nature. Under the guidance of the so said Christian environmental ethics of man conquering the nature, these four typical frontiers vividly exhibited how North Americans changed the wilderness into civilization and built their home in this virgin land. Finally the Great Depression and the Dust Bowl of American West in 1930s sealed the end of this farce of Western exploitation. 
My third part of the project will focus on the environmental protection movement in
the Progressive Era. In the late 19th century, with the disappearance of the frontier, North Americans began to realize that their resources were not unlimited. The serious environmental changes caused deep anxiety in many far-sighted North Americans. They called on the American people to pay attention to the environmental problems and to reevaluate the relations between man and the nature. Thanks to the advocates of forerunner environmentalists, such as Henry D. Thoreau, George Perkins Marsh, John Muir, Gifford Pinchot and Aldo Leopold, ordinary North Americans thrown away the obsolete environmental ethics “man conquering the nature” and began to “think like a mountain” (Aldo Leopold’s words), while the two governments took up measures to protect the natural environment. A new wave of environmental protection emerged and the era of environmental conservation was having its day. Gifford Pinchot and John Muir were two outstanding leaders of the environmental protection movement in early twentieth century. Pinchot belongs to the school of conservation. He thought that the purpose of conservation was to utilize. As he said: “The fundamental principle of the whole conservation policy is that of use, to take every part of the land and its resources and put it to that use in which it will serve the most people”. While Muir, the nation’s leading preservationist, believed that the purpose of protection was to preserve the diversity and beauty of the nature, not the rational human use of the wilderness. His view was inherited by A. Leopold and became a part of the latter’s land ethic concept. Although conservationists held a variety of views on environmental issues, all tried their best to advocate environment protection. Thanks to their efforts, on the one hand, and because of the Great Depression and the Dust Bowl on the other hand, the environmental protection concept of the common North Americans and the policies of the two governments changed greatly. National parks were set up and expanded gradually, wilderness protection societies boomed, and national wilderness acts were passed one by one.
In the conclusion part, this project would like trying to make some comparative studies about the environmental ethics of the mainstream culture in America and Canada, American Indians culture and ancient Chinese culture. With the publication of Rachel Carson’s Silent Spring and Lyn White’s paper in Science in 1960s, Westerners began to reevaluate the conservation of early 20th century and the environmental ethics of Christian culture. Some of the scholars place their hope of salvation on oriental culture, certainly that of Chinese and American Indians. As is well known, in ancient Chinese culture there is much excellent ecological wisdom. For example, there is Taoism’s belief in refraining from activity against the nature and following the nature, and Buddhism’s idea of venerating life. However, with the passing of the time, most of these ideological essences passed into oblivion. The contradiction between man and the nature became more and more intense over time. Especially after the founding of the People’s Republic of China, under the guidance of wrong environmental concepts and developing policies, we neglected environmental matters and exaggerated the power of man, as indicated by such slogans as “Man Will Definitely Defeat the nature”, “There are Boundless Delights in Fighting Against the Men and the nature”, “Learning the Spirit of Elder Yu’s Efforts to Move the Mountains.” Therefore, in the early decades of the P. R. China, we had stepped on the same disastrous road of environmental destruction as the American West one and a half centuries ago. Although some of the propagandas try their best to set up the Indians a good example of ecological Indians, such as Chief Seattle’s splendid speech Saint Mother Land and the picture of Crying Cody. However, whether in history, especially in the time of fur trade or in contemporary daily life, some of their practices can not be granted as ecological. I think no matter which culture, there are ecological essences and shortcomings, while what we should do is to try our best to learn the essences of every other culture and to get rid of the shortcomings with open mind.
Upon completion of the research, I plan to write a series of articles on the subject. On the basis of these articles and my post-doctoral research project I will publish a book entitled Nature’s Frontier: the Evolution of the Relations between Man and the Environment during the Western Exploitation Period of North America.   
